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Daniel Chernikoff (5748-5770)

Daniel was my roommate for four years. We shared a bunk bed during our first year at
Netiv Aryeh and continued to live together during our subsequent year at yeshiva and
then for the first two years at Yeshiva University. In the seven years I knew Daniel, he
was my chavrutah, fellow camp counselor, dining partner and critic. And, most recently,
we became dance partners as we skipped and embraced at each others' weddings. Owing
to all  this, I was privileged to know Cherny, as his friends endearingly called him, in
different lights.

     
There is much to say about Daniel, but just a few comments will suffice here. Although
he played the role of someone who liked to spend more time socializing with friends than
hitting the books, he was, in reality, a dedicated student and learner. He just made things
look  that  easy.  In  reality,  both  were  incredibly  important  to  Cherny.  He  desperately
wanted to be a responsible and independent individual, and worked hard in college to
make sure he afforded himself every opportunity to accomplish that goal. At the same
time, though, Daniel valued his friendships above all else. First at Netiv Aryeh and then
to even greater degree at YU, Cherny surrounded himself with a close group of friends.
To be sure,  Daniel  was friendly to most  everyone with whom he came into contact.
However, the friends he made at Netiv Aryeh, HASC and YU were particularly special to
Daniel.
     
Yet, as close as these friends were to him, Cherny rarely discussed his heart condition.
Instead,  Daniel  preferred  to  discuss  his  great  admiration  for  Rocky  Balboa  and  his
disappointment  in  the  professional  development  of  the  Mets'  Jose  Reyes.  He  never
wanted to single himself out, for good or for bad reasons. Being a friend, and a darn
good one at that, was the highest credential Daniel ever sought for himself.
 
Torah study had become one of Daniel's highest priorities sometime during the first few
months of our first year in Israel. He had become quite close with several of the yeshiva's
faculty and maintained those connections until his final days. During our second year in
Israel,  Daniel  and I roomed together and sat next to each other in the beit midrash
during much of the day. With Chanukah approaching, Rav Bina pulled several Shanah Bet
students aside, asking them (in reality, telling them) to take advantage of the holiday and
go on a vacation away from yeshiva. Not wanting to upset the Rosh Yeshiva, Daniel
assented to the request.  A few hours later,  however,  he approached me with a very
different plan. "Let's stay in yeshiva and learn something," Daniel urged me. "If Rav Bina
catches us, he won't be too thrilled," I responded cautiously. "But at least we'll be able to
learn until he throws us out of the beit midrash," said Cherny optimistically. "I didn't
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come back a second year to take a vacation!"
     
Rav Bina never caught us and we completed Mesechet Megillah by the end of Chanukah.
At Cherny's insistence, we hosted a siyum of chocolate coins and jelly doughnuts.

At Yeshiva University, Cherny would spend hours at night in the downstairs gym working
out  to  the best  of  his  abilities.  His  condition  required that  he take frequent  breaks,
causing his workout to extend well into the evening. Yet, Daniel's commitment to staying
fit did not detract from his other responsibilities. A diligent, hard worker, Daniel remained
in YU's highest Talmud track throughout his college career. He adored his rebbe, Rabbi
Dovid Hirsch, who in turn spoke highly of Daniel, calling him "one of my most special
talmidim."  Moreover,  Daniel  consistently  learned  during  night  seder,  even  when  the
pressures of midterms and finals presented themselves. Daniel's efforts were rewarded
with a Talmud award toward the end of his undergraduate career. Concurrently, Daniel
was an Accounting Major, one of YU's most arduous and time consuming tracks of study.
     
Along with Limud Torah, Daniel fell in love with Eretz Yisrael during those years living in
Yerushalayim. Returning to America for college was something he knew was essential for
his  continued development  but  was nevertheless  difficult  on his  soul.  One humorous
anecdote demonstrates this point quite well. Years later, at YU, on one Sunday afternoon,
Daniel  returned  from a  weekend in  Brooklyn,  sporting  a  sheepish  grin.  He  had  just
walked into our dormitory room on the second floor of Rubin Hall trying his best to avoid
my gaze. Daniel had replaced his colorful knitted yarmulke with a standard black kipah
serugah. His attempt failed and I immediately called him out on the new style. Daniel
readily admitted that he felt guilty making the switch, as if wearing a less colorful kipah
made him less of a Zionist. "So why'd you do it?" I asked. Daniel, somewhat jokingly,
explained that he had finally made the decision to 'start dating' and therefore wanted to
sport a more innocuous look. "But don't worry, he said defensively." Just then he pulled
out a brand new sefer, written by none other than Rav Kook, from his backpack!     
     
Yet, from his friends' perspective, Daniel cherished a few things above all else. First and
foremost, Daniel treasured his family. He spoke about his parents and siblings frequently.
Most recently, we could not get him to talk about much else aside from his bride, Ariella.
We never saw him happier than in his final months with Ariella. In addition, Cherny was a
devoted friend. Although he was a decent athlete, it was a hardship, due to his weak
heart, for Cherny to participate with his friends in an intense pick-up basketball game or
touch football. However, time after time it was Cherny who was the first to sense that
someone needed a  good friend who could  listen.  Daniel  was  always  happy to  make
himself available and offer some humble advice.
     
Recently I had the opportunity to watch my wedding video. Some of the videographer's
best footage was the dancing portion of the wedding. Too swept up in the moment, I did
not recall how often it was just me and Daniel swinging each others' arms in the middle
of the dancing circle. He must have pushed his body way beyond its limits that night. But
that's the way Daniel was for his friends. Like his brother said the other day, Daniel had a
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heart made of solid gold.
 
     Yehi Zichro Baruch.

HaRav Nebenzahl on Parshat Shlach

HaRav  Nebenzahl  asks  that  his  Divrei  Torah  are  not  read
during Tefillah or the Rabbi's sermon

 

  "True Avodah Shebalev"
 
Following the incident of the spies, Hashem exclaims to Moshe Rabenu: "How long will
this people provoke Me, and how long will they not have faith in Me, despite all the signs
that I have performed in their midst? I will smite them with the plague and annihilate
them"! (Bamidbar 14:11-12).  Moshe answers him: "then Egypt, from whose midst You
brought up this nation with Your power - will hear, and they will say ... 'because Hashem
lacked the ability to bring this people to the Land that He had sworn to give them, He
slaughtered  them  in  the  Wilderness'"(ibid.  13-16).  In  other  words,  destroying  the
Jewish  nation  will  bring  about  a  great  chillul  Hashem (similarly,  following  the  "chet
haegel", Moshe's response to Hashem's desire to destroy the nation was "why should
Egypt say the following: 'with evil  intent did He take them out,  to kill  them in the
mountains and to annihilate them from the face of the earth'"
(Shmot 32:12)). 

Moshe's response was not some clever negotiating tactic aimed at saving a nation that
had no merit of its own.  True prayer emanates from the heart, and Moshe Rabenu's
prayers  were sincere.  Moshe was truly  pained by the potential  chillul  Hashem that
would  result  from  destroying  the  nation.  Although  the  recent  exodus  from  Egypt
produced a great Kiddush Hashem, should the Jewish people be destroyed, the other
nations could say: "against one king (Pharaoh) He could stand up, but He is unable to
stand up against thirty one kings (the kings of the land of Canaan)" (Brachot 32a and
see Rashi Bamidbar 14:16).  Undoubtedly Moshe did not wish to see the Jewish people
annihilated, yet this was not the focus of his prayer for he realized that their merits did
not justify his praying on their behalf. He could only beseech Hashem to save them and
thereby avoid a tremendous desecration of G-d's Name. 

How do we know that Moshe was truly concerned over the potential chillul Hashem and
his prayer was heartfelt and not some cunning strategy to convince Hashem to rescind
this terrible decree? Chazal point out that in the Torah Moshe Rabenu describes Hashem
as  "HaKel  HaGadol  HaGibor  veHaNorah"  "the  great,  mighty,  and  awesome  G-d"
(Devarim 10:17).  Along came Yirmiyahu and limited this description to: "the great and
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mighty G-d" (Yirmiyahu 32:18).  What happened to His being awesome?  Chazal tell us
that Yirmiyahu charged: "strangers are croaking in His Sanctuary where are the displays
of  His  awesomeness?"  (Yoma  69b).  It  would  not  be  appropriate  to  use  the  term
"awesome" under such circumstances.  Later on we find Daniel and Nehemiah describing
Hashem as:  "the  great  and  awesome  G-d"  (Daniel  9:4  and  Nehemiah  1:5).  What
happened to His  being mighty?  They claimed "strangers are enslaving His  children,
where are the displays of His power?" (Yoma 69b) - it would be inappropriate to describe
Him as  mighty  in  such  a  situation.  Along  came the  Anshei  Knesset  Hagedola  and
announced: "on the contrary! this is His magnificent display of strength, for He restrains
His will  in that He shows a long-suffering countenance to the wicked, and these are
indeed the great displays of His awesomeness because if not for the awe of the nations
for  the  Holy  One,  Blessed  is  He,  how could  one  solitary  nation  survive  among the
seventy nations of the world?" (ibid.).  Similarly it says in the Gemara: "'who is like You
among 'eilim'  -  the mighty ones,  Hashem' (Shmot 15:11) -  who is  like You among
'ilmim'  -  the  mute  ones?  (in  Hebrew  the  spelling  is  almost  identical)(Gittin  56b).
According to Chazal Hashem's might and awesomeness is specifically manifested in His
hearing  the  other  nations  cursing  Him,  yet  remaining  silent.  The  Anshei  Knesset
Hagedola therefore instituted the words "the great, mighty, and awesome G-d" as the
opening of the Shmone Esrei prayer. The Gemara questions the actions of Yirmiyahu,
Daniel,  and  Nehemiah:  "now  the  Rabbis,  how  did  they  act  thus  and  abolish  the
institution that  Moshe instituted?" (ibid.).  The Gemara's  response is:  "because they
knew about the Holy One, Blessed is He, that He is truthful, they therefore would not
speak falsehood to Him" (ibid.).  Hashem is a G-d of truth, and therefore desires that
our prayers be truth.  Of course, if the Torah refers to Hashem as "the great, mighty,
and awesome G-d", then it must be true. 

Yirmiyahu, Daniel, and Nehemiah, although they knew these descriptions to be true,
because of the circumstances of their times they could not truly express it from the
heart and felt that prayers using these descriptions would not be authentic. It is because
"they would not speak falsehood against Him", that they were not prepared to recite
words by rote simply "because they are written in the siddur" (or in their case written
said by Moshe Rabenu in the Torah)? 

We do not possess this quality of truth that the prophets had.  We recite "the great,
mighty, and awesome G-d" whether we feel it or not, for that is the text that the Anshei
Knesset Hagedola established for us.  The prophets, however, were not satisfied with
reading from the siddur - they followed the dictates of their heart.  It is therefore clear,
that when Moshe Rabenu said "then Egypt will hear..." he was not reciting words from
Parshat Shlach but was speaking from the heart.  The pain he felt for the possible slight
to Hashem's honor moved him to pray. 

Another person whose prayers were very sincere was Avraham Avinu.  Avraham feared
that the destruction of Sodom would bring about a great chillul Hashem and he therefore
prayed on their behalf: "It would be sacrilege to You to do such a thing, to bring death
upon the righteous along with the wicked" (Bereishit 18:25).  Avraham's prayer was
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accepted, and Hashem responded: "If I find in Sodom fifty righteous people in the midst
of the city, then I would spare the entire place on their account" (ibid. 26).  What did
Avraham Avinu then do? He continued to beseech Hashem - what if there were only
forty five righteous residents, forty, and so forth down to ten (for the reason that he
stopped at ten, see Rashi Bereishit 18:32).  If Avraham had decided at the outset that
he  would  continue  praying  on  Sodom's  behalf  so  long  as  there  were  at  least  ten
righteous  inhabitants,  why  did  he  not  begin  with  that  number  immediately.  Rashi
explains (Bereishit 18:24 and 29) that the merit of ten righteous people would only have
been  able  to  save  one  city  from  destruction  (from  among  the  five  destined  for
upheaval).  Should Avraham therefore not have immediately attempted to save one city,
and then proceed to worry about the others afterwards?  Why did he pray in stages?  

The answer is that Avraham's prayers were dictated by his heart - as were those of
Yirmiyahu,  Daniel,  and  Nehemiah.  At  the  beginning  Avraham was  able  to  feel  and
identify with the great chillul Hashem that would be caused by the destruction of fifty
righteous people.  At a certain point his fervent prayer elevated him to an even higher
level, so that he was able to feel the chillul Hashem that would be caused by the deaths
of forty five righteous people.  From his tefilla he was able to rise higher and higher until
the potential for chillul Hashem that the deaths of ten righteous inhabitants of Sodom
would cause pained him such that it spurred him to try to pray in attempt to avoid
it. When he first began beseeching Hashem, his spiritual level was not such that he
would feel  the chillul  Hashem caused by the deaths of  ten righteous people,  and a
prayer on their behalf would not have been from the heart, while the prayers of the
prophets need always be very sincere. 

Chazal tell us that the prayer uttered by Iyov is similar to Avraham Avinu's prayer on
behalf  of  Sodom (with  slight  changes  in  wording).  Iyov  said:  "it  is  all  the  same;
therefore  I  say  'He  destroys  the  blameless  with  the  wicked'"  (Iyov  9:22).  Chazal
compare the tefillot of Avraham and Iyov in the following manner: "Avraham's prayer
was completely ripe, Iyov's was unripe" (Bereishit Rabba 49:9). In what way was Iyov's
prayer  unripe?  My  Rebbe  HaRav  Dessler  zt"l  explained  that  Iyov's  tefilla  was  not
completely "leshem Shamayim". Iyov was a prophet, "a wholesome and upright man,
who fears G-d and shuns evil" (Iyov 1:8), and he was certainly pained by the chillul
Hashem his  suffering  had  produced,  his  tefilla,  however,  was  not  totally  devoid  of
personal involvement.  Together with his bemoaning the great chillul Hashem we find a
man crying out in pain for an end to his own suffering.  Such a prayer is not totally
"leShem Shamayim". 

Avraham Avinu's  prayers were the exact  opposite.  From a personal  perspective,  he
would have been quite happy to have Sodom wiped off the face of the earth.  After all,
Sodom represented the exact opposite of what Avraham Avinu was trying to teach. 
Avraham was trying to spread a Torah of chesed, while Sodom was attempting to spread
its ways of evil.  Avraham's prayer on Sodom's behalf could only be to avoid the chillul
Hashem that would be caused by the destruction of the righteous along with the rest of
the city.  Avraham's tefilla was completely devoid of any personal involvement and is
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thus compared to a ripe fig in contrast with Iyov's unripe tefilla. 

In spite of this, Iyov's prayer is Torah and we can learn from it. Chazal derive from
Iyov's  supplication  that  "Anyone  who  makes  the  Name of  Heaven  a  partner  in  his
distress - they double his livelihood for him" (Brachot 63a).  How does one "make the
Name of Heaven a partner in his distress"?  It would appear to me that when a person
davens in an attempt to alleviate his suffering, he must realize that Hashem is suffering
with him.  When the Jewish people are in pain, so is Hashem: "At the time a person
suffers, what expression does the Shchina articulate: I am burdened by My head; I am
burdened by My arm" (Sanhedrin 46a).  The Divine Presence suffers when a person is in
pain, it suffers not only when the righteous are in pain, but the wicked as well - even
those who have violated transgressions punishable by death at the hands of Beit Din
(see Gemara there). 

It is with this in mind that we recite in our daily Shmone Esrei: "for You are G-d, King,
the  faithful  and  compassionate  healer".  What  do  we  mean  when  we  say  He  is
compassionate?  That the A-lmighty is suffering together with the sick.  We therefore
ask: "heal us Hashem - then we will be healed; save us - then we will be saved, for You
are our praise, bring complete recovery for all our ailments", so that He will no longer
have to endure our suffering.  We are of course forbidden to speak this way of Hashem,
but what we have just said is rooted in Chazal.  The Gemara tells us: "there are three
types of people whose lives are not lives: those who are overly compassionate, those
who are easily  angered,  and those who are highly  delicate"  (Pesachim 113b).  One
cannot live a normal life if he feels too much mercy for others.  Everything hurts him -
he is affected by every tragedy that he hears and he has no peace and tranquility.  It is
in this way that Hashem feels our troubles, so to speak.  For each and every Jew that
suffers,  Hashem suffers  as  well.  We  must  therefore  pray  for  an  end  to  Hashem's
suffering(see Nefesh Hachayim Shaar 2, perek 12). 

Generally we first and foremost pray for our own welfare - that we and our families
should enjoy good health, and then for our friends and acquaintances. After that we
pray that all  the Jewish people should be well. But our prayers do not stem from a
concern for the honor of Heaven. In spite of all this, we must do our utmost to "make
the Name of Heaven a partner in our distress".  As mentioned above, the text of the
tefillot,  as  established by  the  Anshei  Knesset  Hagedola,  contain  this  idea  of  feeling
Hashem's pain.  Is it not therefore preferable for us to actually feel His pain and not
simply make mention of it?  Praying with genuine feeling for Hashem's suffering is true
"avoda shebalev" - a worship of the heart, referring to tefilla (see Rambam Hilchot Tefilla
1:1).  Even a person who is not on this level and who only prays for his own welfare is
also  serving  Hashem.  The  mere  fact  that  he  turns  to  Hashem  for  help  and
acknowledges  that  salvation comes from the A-lmighty  -  and not  from Sharon,  the
political left wing, or America, is a clear indication that he knows where to turn for help. 
A person who is sick, may need to go to the doctor, to kuppat cholim, etc, but in the
final analysis healing is in the hands of Hashem and no one else. 
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Even our very tefilla cannot happen without Divine assistance. It is for this reason that
our Shmone Esrei is preceded by the words: "O L-rd, open my lips, that my mouth may
declare Your praise" (Tehillim 51:17), for without s'yata d'Shmaya we have no chance of
succeeding in davening properly.  This too, is a way to serve Hashem - to realize that
without His assistance we cannot even pray properly, for He is the only one we can turn
to for help with all our needs. 

The ultimate prayer, is to realize that when Am Yisrael is suffering that this constitutes a
chillul  Hashem and  to  pray  from that  perspective. This  is  well  and  good  when  the
troubles that come upon the Jewish nation are clearly a cause of the chillul Hashem. 
Our situation today is a much more complex one.  The enemies shout that they believe
in god - "Allah akbar".  Our army never officially calls for Hashem's help and refuses to
even write "b'ezrat Hashem" on any of its official documents.  Would victory bring about
a Kiddush Hashem?  We must pray for an end to this situation as well. We must be
pained by the chillul Hashem caused by today's kefira. We find little comfort in saying
that today's secular Jews are "tinokot shenishbu" (literally children taken into captivity -
referring to their never having been given the opportunity to learn about the ways of
Torah). We were once a nation of "tinokot shenishbu" in Mitzrayim, and Hashem was not
satisfied with that. He removed us from there and give us the Torah.  Had He desired
"tinokot shenishbu", He would have left us in Egypt. 

The very existence of "tinokot shenishbu" in itself constitutes a grievous chillul Hashem
that needs prayers, it is not enough to daven only when the Arabs are shooting at us.
What would our reaction be if children were taken into captivity by the Syrians, challila? 
Would we remain silent?  We would cry from the depths of our souls! Let us look at what
is  happening.  Each  and  every  school  year,  thousands  of  children  are  taken  into
captivity!  Why does this not move us?  Even if we were to pray for an end to this, it
would not totally sincere.  Are we really so upset by with the chillul Hashem their sins
are causing. Why then are we not sufficiently concerned with our own sins?  If our true
aim was to sanctify Hashem's Name, we would first and foremost seek to improve our
own ways.  Only after we have done something about our own sins, can we being to
pray for an end to the chillul Hashem the teaching of kefira is causing, and then for the
chillul Hashem caused by the Arabs firing upon us. Man must ask - what about myself?
Am I living a life of Kiddush Hashem? Is my Torah a "Torat emet"?  Are my acts of
chesed as they should be?  Only if the answers to all these questions are positive, can
we sincerely pray for a Kiddush Hashem. 

Of course, none of us are on such a level - we are not Moshe Rabenu nor Avraham
Avinu.  If even Iyov, the "wholesome and upright man, who fears G-d and shuns evil"
was not successful in praying wholeheartedly for a Kiddush Hashem, where does that
leave us?  Despite this, to the best of our abilities, each and every one of us must
attempt to "make the Name of Heaven a partner in our distress". 

Chazal have given us another way in which we can be comforted that although we lack
the ability to be completely sincere in our tefillot, we must do the best we can. We are
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told: "a person's prayer is not accepted unless he puts his heart in his hands (i.e. his
prayer is sincere) as it is said: 'let us lift up our hearts with our hands' (i.e. to G-d in
Heaven) (Eicha 3:41). Is that so?  But Shmuel appointed a speaker for himself  and
expounded the following verses: 'but they beguiled Him with their mouths and they lied
to Him with their tongues, their heart was not constant with Him and they were not
steadfast  in  His  covenant'  (Tehillim 78:36-38),  and nevertheless  'He is  merciful,  He
forgives iniquity'(Tehillim 85:12)" (Taanit 8a).  The first pasuk quoted by the Gemara
implies that prayer is  not accepted unless it  is  sincere,  the next pasuk implies that
Hashem accepts our prayers even though the sincerity is lacking.  How does the Gemara
resolve this contradiction? "This presents no difficulty, here it refers to private prayer,
here it refers to communal prayer" (ibid.).  The prayer of the individual is not answered
unless it is sincere, that of the community is accepted even if it is not with a full heart. 
We may not be on the level of Moshe, Avraham, and Iyov.  They, however, prayed as
individuals, while we have the opportunity of joining any one of the many Minyanim at
the Kotel, in the Yeshiva, and other places. When davening with a tzibbur, one's prayers
are accepted even when not totally sincere. 

For  the  communal  prayer  to  take  effect,  however,  there  has  to  be  some  level  of
sincerity.  After all, why is it that one's prayers are accepted when he joins a tzibbur? 
Because Hashem combines Reuven's partial sincerity with Shimon's fraction of heartfelt
prayer and so on until we achieve the sum total of prayer from one full heart.  If there is
not even a bit of sincerity coming from any of the members, what will the heart of the
tzibbur  be composed of?  It  appears  that  even when davening with a  tzibbur,  each
person must have some degree of sincerity.  In fact, the halacha mandates this.  The
Shulchan Aruch (Orach Chaim 101:1) rules that one who does not have proper kavana
during the bracha of Magen Avraham has not fulfilled his obligation. The Ramma adds
that today this would not be cause for one to repeat his Shmone Esrei, because what is
to insure that he will have kavana the second time around?  What then is to be gained
by repeating the Shmone Esrei?  This ruling of the Shulchan Aruch that one's obligation
is not fulfilled when kavana is lacking, applies even when one davens with a Minyan.  We
see that even in a Minyan one must put "some of his heart" into his prayers. 

As we mentioned above, when davening with a Minyan, even a tefilla in the category:
"but they beguiled Him with their mouths and they lied to Him with their tongues, their
heart was not constant with Him and they were not steadfast in His covenant" (Tehillim
78:36-38) is effective.  How does one lie to Hashem?  Is He not aware of all that is
happening?  What is the pasuk referring to?  It would appear to me, that it refers to the
way  in  which  human  beings  fool  each  other,  lehavdil.  A  salesman  who  wishes  to
convince his customer to purchase an item that he does not want, will tell him that this
is exactly what he needs "it's a great car, it is very economical - has a very low gas
mileage, it travels fast, and it is very safe". The salesman is not really interested in the
welfare of the buyer, but is interest in his own welfare, in the great profit he can earn
from this sale.  If the salesman was only interested in the buyer's welfare, he would not
necessarily convince him to buy the car. As a matter of fact this type of business dealing
- convincing someone that something would be to his benefit when we know it would
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not, is clearly forbidden.  This is the meaning of "pitui", beguiling or lying. 

This is the case when we daven to Hashem, telling Him that it is worth His while to save
us - "redeem us speedily for Your Name's sake". Is this really our motivation?  We pray
for the redemption because we are tired of being fired at, we have seen enough dead
and injured. We try to entice Hashem, so to speak, by telling Him that it would be for
His Name, when in fact we are more concerned with ourselves. 

Even if we are unable to pray in such a sincere fashion, we must pray for the honor of
the A-lmighty.  We are not on the level of Avraham Avinu nor of Moshe Rabenu, yet we
must pray for a Kiddush Hashem even if it would constitute a form of "beguiling".  We
should  try  to  have the  best  kavana possible  It  is  especially  important  to  have this
kavana  when  reciting  the  bracha  of  "re-e  na  beonyenu  veriva  rivenu"  "behold  our
affliction  to  take  up  our  grievance".  Rashi  points  out  that  the  brachot  of  "bonei
Yerushalayim  ("Builder  of  Jerusalem",  "matzmiach  keren  yeshuva"  ("The  One  Who
causes the pride of salvation to flourish", and "hamachzir Shchinato leZion" ("restores
His Presence to Zion") refer to the upcoming final redemption that will come speedily in
our day. In the bracha of "re-e na beonyenu veriva rivenu", however, we ask Hashem to
redeem us from our current troubles, a sort of intermediate salvation even if we have
not  yet  reached our  final  destination. We still  need to  be  saved from our  everyday
troubles whether it is the Crusaders, the Inquisition, or that evil German - may his name
be obliterated, today "our afflictions" are the Arabs.  The demise of that evil German
may not have been an eternal redemption, but it was at least a temporary end to the
troubles we suffered. 

I feel the best advice for our troubled times is to pray with more kavana, specifically this
bracha - both for the Shliach Tzibbur and the individual. In order that our prayer not be
classified as "beguilement", we must try our utmost to feel that we are praying "lemaan
Shmecha" "for Your Name's sake" - we must be truly pained by the great chillul Hashem
resulting from the Jewish people's being broken. If this is a result of the great majority
of the Jewish nation not properly recognizing the Kingdom of Heaven, we must pray for
this too, that we too acknowledge Hashem's Kingdom, that not only the Arabs "Allah
akbar".  We  too,  must  recognize  that  Hashem  is  "the  great,  the  mighty,  and  the
awesome G-d". 
Only when this happens can a victory over the Arabs create a Kiddush Hashem. 

If we can properly awaken ourselves in this area, then we may merit Hashem Himself
judging our actions as a Kiddush Hashem at which time He will have mercy on us.  One
of Hashem's attributes is "Lo hechezik laad apo" "He does not hold on to His wrath
forever" [27] (Micha 7:18).  The Tomer Devora (chapter 1, midda 5) explains this verse
in the following manner: even if one is "machzik" - holds on - to sin, Hashem will not
"machzik" - hold on to His wrath.  Even when He does hold on to it,  it  will  not be
forever. Hashem's anger will eventually subside even if the person does not repent. An
example of this, cites the Tomer Devora, can be found in the prophets. Although the
people were worshipping calves during the days of Yeravam ben Yoash, Hashem had
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mercy on them and returned to them the borders of Israel.  Despite the Jewish people's
not having repented during the reigns of Yehoachaz king of Israel, Yoash ben Yehoachaz,
and Yeravam ben Yoash we find: "Hashem had seen that Israel's suffering was very
severe, with none surviving and none remaining" (Melachim II 14:26).  Hashem had
mercy on them and "He restored the boundary of Israel from the Approach of Hamath
until the Sea of the Arabah" (ibid. 25).  One opinion claims that this refers to all that
was  conquered  by  Yehoshua  and  usurped  from  the  Jewish  people  throughout  the
generations,  while  another  opinion  claims  that  what  the  king  was  given  went  even
beyond Yehoshua's conquest (see Yerushalmi Chalah 2:1).  All this took place despite
their having continued to worship the calves erected by the first Yeravam.

There is always cause for hope, even if our actions do not merit this. At some point
Hashem will call an end to our troubles, but would it not be better if we are worthy of
it?  The prophet tells us "He does not maintain His wrath forever", but who knows the
length  Hashem's  "not  forever"?  Chazal  tell  us  that  when  Hashem  uses  the  term
"mehera" - speedily - it translates into eight hundred and fifty two years! (see Gittin
88b).  We do not have the patience to wait that long, we all desire for the redemption to
come  about  sooner.  Some  opinions  claim  that  the  reason  we  use  the  expression
"bimhera beyamenu" "speedily in our day", when we wish something soon, is because
we are referring to the way WE define it - during "our day" - our lifetime which can be
compared to a mere passing shadow.  Although His wrath does not last forever, we must
awaken ourselves to cause it to come even sooner. 

How do we accomplish this?  I am not advocating a dismantling of the IDF, after all
Hashem commanded us to protect ourselves, but at the same time we must realize that
this is not the source of our salvation. The pasuk tells us "falsehood is the horse for
salvation" (Tehillim 33:17).  It does not mean that the horse is partially responsible for
our redemption - the horse has no power to save at all  on its own it  needs Divine
assistance, a form of "zeh vezeh gorem" "this and this cause" (Pesachim 26a).  Giving
any credit to the horse is a total falsehood.  We use the horse because that is what we
are commanded to do, our true salvation can only come about through Mitzvot and good
deeds - nothing else! 

The prophet in fact tells us that Mitzvot and good deeds are the path to tshuva - "return
Israel, unto Hashem your G-d, for you have stumbled in your iniquity, take words with
you and return to Hashem" (Hoshea 14:2-3).  How do we go about returning?  "Say to
Him 'May You forgive all iniquity and accept good intentions'" (ibid.). We must always
remember "Ashur will  not save us (and neither will  America), we will  not ride upon
horses (or missiles, or tanks, and anything else)" (ibid. 4).  The prophet is not telling us
that we should not ride upon these horses, but that we should realize that they will not
be our salvation - "for truly in Hashem, our G-d, is the salvation of Israel" (Yirmiayhu
3:23). Without Hashem's help, the horse will be to no avail. 

Hashem will not maintain His wrath forever, but we would rather not totally rely on this -
for who knows when His wrath will  subside. He may have had mercy on His nation
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during the days of Yehoachaz king of Israel, but let us examine what dire straits the
people were in by that time. "Aram left no armed people to Yehoachaz except for fifty
horsemen,  ten  chariots,  and  ten  thousand  foot  soldiers,  for  the  king  of  Aram had
destroyed the rest and made them like dirt to be trampled on" (Melachim II 13:7).  Is
this what we strive for, to have only fifty people capable of riding horses?  It is time to
awaken and bring about Hashem's salvation sooner.  This tragic war of ours has already
been going on for nine months.  More and more Jews are dying and being injured. 
There is no end to the number of orphans and widows. When will this all end?  It is time
to cry out: "behold our affliction, take up our grievance, and redeem us speedily for Your
Name's sake!!!"  For this wee need to strengthen our Torah study, for "out of the mouths
of  babes and sucklings You have established strength,  because of  Your enemies,  to
silence foe and avenger" (Tehillim 8:3).  Torah can silence the enemy and avenge what
they have done to us, as can prayer, love of our fellow Jews, and all other areas that
need  strengthening.  If  we  do  our  part,  Hashem will  certainly  do  His.  When  that
happens there will be a true Kiddush Hashem in the world.  The Arabs may shout all
they  want  about  their  god,  but  they  certainly  do  not  act  in  the  ways  of  Hashem. 
Hashem is "Compassionate, and Gracious, Slow to Anger, and Abundant in Kindness and
Truth" (Shmot 34:6) - we have not seen too many of these traits in the Arabs. If we can
truly act in the ways of Hashem, then we will merit a "complete redemption for Your
Name's sake", speedily in our day.
 

Staff Dvar Torah by Rav Shaul Wiesner, Shana Alef Rebbe

We've learned Torah for a year and have grown a lot.  It's time to enter
the real world - but we have no chance.  The challenge is too great, we
don't have the tools to succeed. 

We will fail.

No, I'm not quoting a shana aleph student, rather Satur ben Michoel - a spy for Israel
after his 40 day mission.

In a few days, we will mark the end of the year at Netiv Aryeh and our boys will be
returning home.  Our boys  have grown, here, in many ways, yet returning home poses
a genuine challenge.  A challenge all of our alumni can relate to.

It was also the challenge of the meraglim.

How can we find success where the meraglim failed?

And Calev...said  "We shall  surely  ascend and conquer  it,  for  we can surely  do  it!"
(Numbers 13:30).  Rashi comments that even if it [Eretz Yisrael]  was in the heavens
and Hashem said to build ladders and ascend, we would succeed!
The recipe for success, writes Rav Moshe Feinstein, is a combination of effort and Siyata

YNA Newsletter: Parshat Shlach

12 of 15



D'Shmaya.  More precisely, it is the very investment of effort that will precipitate Divine
assistance. 

The meraglim saw the giants, a plague, death and fortified cities.  They processed the
data and concluded that the nation would be defeated in battle.  Calev saw the same
obstacles and agreed with his comrades - it was not possible to succeed . . . alone.  But
we are not alone, he argued, Calev knew that with great effort the nation would the
granted Siyata D'Shmaya, and with Divine assistance "Yachol Nuchal La!"

It is not a coincidence that the mitzva of tzitzit is found in our parsha.  The Kometz
Mincha points out the connection between, "Vayatur" (Spy out) in the beginning of the
parsha and "Velo Taturu" (and do not explore) in parshat tzitzit.  In the parsha of tzitzit
we are told -do not follow your eyes of flesh, do not trust your limited vision, do not
make  decisions  based  on  what  you  see  -  because  with  Siyata  D'Shmaya  the  data
processing must be different.  That's where the meraglim failed, and Calev succeeded. 
The tcheles is to remind us of Hashem above, that He is always ready to assist us - as
long as we put in effort to succeed.  Yes, there are strings attached.

Our  guys  going  home,  our  older  alumni,  myself  included,  have  a  summer  to  look
forward to.  We'll  have a lot of time on our hands and hurdles to get over - it's a
monumental challenge.  We need to create goals and set up ways to reach them.  We
need to internalize what Calev and the tzitzit are teaching us - that we will succeed we
will earn Siyata D'Shmaya on condition that we expend our utmost effort to succeed. 
May we all be zoche to wonderful summer of Siyata D'Shmaya!

Visitor Log, Mazal Tov's, Tehillim List

 End of the year learning gallery

Mazal Tov

Yeshivat Netiv Aryeh wishes a Mazal Tov to:

Jonathan Sterman (5765) on his marriage to Shira Yael Wieder.
Rabbi Chizkiyahu and Ahuvi Nebenzahl on the marriage of their son Avraham.
Ben (5762-63) and Meghann Schwartz on the birth of a baby
girl, Shifra Chana.
Laurence and Sara Hasson on the birth of a baby boy.
Dr. Daniel (Dovi, 5746)  and Esther Zeidman on the Bat Mitzva of their daughter
Malkie.
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 Ditza bat Vardit Avraham David ben Miriam Goldeh

 Zev Eliezer ben Chaya Shaindel Ephraim Yitzchak ben Golda

 Chaya bat Grunia Margalit bat Rachel

 Yitzchok ben Shayna Ita Yaacov ben Baila

 Moshe Zanvel ben Brindel Leah bat Eidel

 Gershon Yitzchok ben Mottel Tzerel Ester Bas Lea

 Rueven ben Tova Chaya Miriam Rivka bat Adina Leah

Rivka Margalit bat Etta Chaya Esther bat Golda Rachel

 Chaya Meira Mindel bas Chava Golda Shayna bas Chava

 Sarah Nechama bas Russ Malka Eliezer ben Sorah

 Chaya Sarah bat Fanya Luna Fruma bat Rochel

 Elazar ben Nouber Yonatan Moshe ben Devorah Tova

 Na'ava Bat Ami bat Sara Leah Naomi Sara bas Henna Miriam

 Gilad ben Aviva Fruma bas Ita

 Edmund ben Nazira Tinok ben Esther Sharon

 Devorah Leah bat Hindel Leah Bat Rivkah

 Chiam Shalom Eliezer ben Chana Zacharia Kalman ben Yael Margolit

 Avram Gerson ben Tzippah

  

Ari (5750) and Andrea Bernstein on the birth of a baby boy.
Joel Markin (5767-5768) on his marriage to Leah Schweitzer.
Joseph Gillers (5766,68) on his engagement to Estee Goldschmidt.
Steven (5764-65) Rabinowitz on his engagement to Tova Menchel.
Yaakov (5760-61) and Sari Sheinfeld on birth of baby boy

Baruch Dayan Emet

Yeshivat Netiv Aryeh regrets to inform you of the passing of:

Daniel (5764-65) Chernikoff a"h the brother of Jeremy (5758-59) Chernikoff. 

The following members of our extended YNA family need our tefilot:
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And of course we are always davening for
the safe return of Gilad Shalit (Gilad ben
Aviva)

Submit Names to the list.

Send Us Your Announcements

Please, if you have any smachot or chas v'shalom, less happy occasions, let our
office know so we can keep everybody updated. Are you visiting Israel?- let us
know! We'd love to host you for a shabbat meal, davening, a shiur and would
love for you to stop by.

Shabbat Shalom,

Rav Bina, Netiv Aryeh
Yeshivat Netiv Aryeh

Yeshivat Netiv Aryeh | Western Wall Plaza | One Hakotel Street | POB 32017 | Jerusalem | 91319 | Israel
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